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«[TPOMETEHJIA» ’KOSEDPEHA ITIEJTATAHA U «ITPOMETE» BSIYECJTABA UBAHOBA:
PO3EHKPEUILIEPOBCKHUE INIOATEKCTbBI CUMBOJIMCTCKOU TPAT'EJIUN
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nosmuyecko2o A3vika Bauecnasa Heanosay, Ne 16-34-00006.

Tparenust BsdecnmaBa IBanoBa «IIpomereit» nHambomee Ommska tpuinormu JKosedena Ilemamana «IIpomerenma». Toukamu
CONPUKOCHOBEHHSI MEXIY HHMMHU SBISIIOTCS 1) pacmieruieHne Mudosornueckoro antaronucra IIpomeres Ha jaBe umocracu —
TPaHCICHJCHTHYIO 1 IMMaHEHTHY!0; 2) 00pa3 IIpomeres kak aemuypra; 3) MOTHUB HCIIONB30BAHHS ITOXUILEHHOTO HEOECHOTO OTHS
B IIEJIIX 3aBEPIICHUS TBOPCHUS YEIOBEeKa; 4) Tyaln3M TBOPEHHs (COBMEIIEHHE COBEPIICHCTBA U IIOPOUHOCTHU); 5) MOTHB CO3/IaHUSL
IManmoper IIpomereem; 6) Ilanmopa kak oOpasen HpH TBOPEHHWH 4YeJlOBeKa; 7) coTepuoioruueckas ponb IlaHmopsl Kak

TIPUMHUPUTEIbHULBI MEXIY 6oramu | JIHOIbMH.
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XKosedpen Ilenanan (Joséphin Péladan, 1859-1918) —
HBIHE IMOYTH 3a0BITHIA (PpaHIy3CKUH MUCATEIb-MUCTHK,
OKKYJIBTHCT, OCHOBaTelb M PYKOBOIUTENb Po3eHKpeii-
LIEPCKOT0 KabbaaucTuueckoro oodiiectra, Po3eHkpeiiiep-
CKOTO 0o0miecTBa xpama, XyaoxkectBeHHoro «Camona Po-
361 + Kpecray. 3HaunTeIbHYIO YacTh TBOPUYECKOTO Hacle-
mus [lemagana cOCTaBIAIOT JpaMaTHYECKUE MpPOM3BENe-
Hus. OHK ObuTH OOBenuHEHHI B cepuio «Tearp Posbl m
Kpecra». Ilomumo «IIpoMerenas» croja BOLUIM Takue
npousBeieHus, kak «BaBuiony», «CeiH 3Be3n», «lIpuHI
Buzantumny», «Cemupamunay, «3aun u Cousnkey. [lourn
BCE€ OHU OTHOCSITCSl K JKaHpYy Tpareauu (UCKIIOYEHUs —
xangeiickas nmacropaib «ChbIH 3B€3/1» U POMaHCKasl Apama
«[Ipuan Buzantum»).

«IIpomerenna» («La Prométhéide») — rtparmueckas
TPIJIOTHS, KOTOPYIO COCTaBIISIIOT «[Ipomereii-
OrreHoceny, «CkoBaHHBIH [Ipomereit», «OcBoOOXKIEH-
Heii [Ipomereity. DTa Tpunorus Oblaa HanwcaHa B 1895 r.
U TIPEJICTABIICT BEPIIUHY APaMAaTyprHYEcKOrO TBOpUE-
ctBa [lemagana. B gpamarypruueckom TBOpuectBe [lemna-
nmaHa «[IpomeTenna» CTOUT OCOOHIK B MEPBYIO OUYEpEIh
M3-3a CBOCH UCKIIOUUTENBHON TpUIorudeckon Gpopmel, 3a
kotopyto Ilenanan Gosbiie HU pasy He Opancs.

Bsiuecna MBaHOB, nuiep CHUMBOJIMCTCKOTO HaIlpaB-
neansa B Poccun, Toke ocTaBMII mocie cedst HeCKOJBKO
JIpaMaTHYeCKUX MPOU3BEACHHA, OTJaBasi MPU 3TOM Mpej-
[ouTeHue Tparuueckomy xaHpy. Ero «Tantam» u «IIpo-
MeTei» ObLIM OKOHYEHBI, a 0T «Huoben» u «Hanp u [a-
SIMAHTH» COXPAaHWINCH OoJiee WM MeHee OOIIMpHEBIC
(parMeHTslI.

«IIpomeTeit» BaHOBa — OJHO M3 CaMbIX 3HAUYUTENb-
HBIX €ro MPOU3BEACHUI, MOJBOJASIIIEE UTOT €ro JOPEBO-
JIOIMOHHOTO TBOpYeckoro mytu. OHO OBUIO 3aJyMaHO
KaK BTOpas 4acTh TPIJIOTHH, KyJa BXOIIIN Takxke «TaH-
tam» u «Hwuobes». [lmanm Tpumorum chopMupoBaics K
1905 r., HO okoHueH «IIpomereit» ObLT TONBKO B 1915 T,
OTEBFHBIM U3aHHEM OH BhIIen B 1919 1.

VBaHOBCKas Tparenusi — MPOU3BEACHNE, HACHIIICHHOE
WHTEPTEKCTYaIbHBIMU M aBTOMHTEPTEKCTYalbHBIMU OT-
ceuikamu. Ha camonuranuio B «IIpomeree» BrepBbie 00-

patwina BauManue Ombra Ilop, cocraBuTens ¥ KOMMEH-
TaTop mepBoro cobpanus counHennit Misanosa. OHa yka-
3aJla Ha WHTEPTEKCTyaJbHBIE CBSI3M Tpareiud C IUQH-
pambom «OTHEHOCIB», HanMcaHHBIM B 1906 T. U BKITIO-
4yeHHBIM B KHHUTY «COr ardens» (moBtopenue ctpod au-
¢upam6ba B xopax Oxeanuna) [1. C. 685]. CepOckas uc-
clefoBaTeNibHMLIA — pycckoro mnodta bosHa — Cabo-
TpumkoBud yka3zana Ha LIUTHPOBAHME CTUXOTBOPEHUSA
«Ilecap motomxoB KaumnoBeix» n3 kHMru «Kopmume
3Be3b» (B Xopax MyxuuH u kenmmH) [2. C. 75].
I0.K. I'epacumoB yka3bIBaeT Ha TO, UTO Tpareaus KBaHo-
Ba BoOpama B ce0sl «3aBETHBIC MOTHBEI €TO ITOJ3HN
[3. C. 227].

OCXMIOBCKHH  cyOCTpaT HBaHOBCKOH  Tparexuu
ocselleH B ctathe T.B. @enoceenoit [4]. Ha nekotopsie
rHOCTHYECKHe ToATeKcTsl B «[Ipomeree» ykasan
A.B. IpsixoB [5]. @mnocodckuii KOHTEKCT MBAaHOBCKOM
tpareanu (Kant, [llemnunr, I'erens, Humme) He ciaumi-
KOM MOJAPOOHO, HO [OBOJIEHO TOHKO TIPEICTABICH Yy
S.9. T'onocoBkepa [6. C. 111-113]. CBs3p UBaHOBCKOM
TpareJ ¢ HUIIIEaHCKOH (uiocoduelt moapoOHO aHa-
musupyercs C.A. Kubansanuenko [7].

Hackombko HaM H3BECTHO, HM B OJHOM HCCIEIOBa-
Huu, nocesieHHoM «lIpometero» MBanoBa, ums Ilena-
JlaHa HE CTaBUJIOCh B AaHATMTUYECKUH KOHTEKCT C UBAHOB-
CKOH Tpareaueil. BuHoii Tomy, 1o Bcei BUIUMOCTH, HU-
TeBUJHAs TBopueckas cBsa3b IIBanoBa c [lemagaHom u
MTOYTH aHAXPOHUYECKUH XapaKTep TBOPUECKOTO HACIICAHS
HEKOT/1a BUAHOTO (PPaHITy3CKOTO CHMBOJIFICTA M MUCTHKA.

WBanoB u Ilenaman nmpuHamiexaT K OZHOH 3IOXE —
mozaepHusMy. B 1900-e rr. IBaHOB aKTMBHO HMHTEPECO-
Bajcs COBPEMECHHBIMH emMy HETPaJAULIHOHHO-
PENMTHO3HBIMHM YUYEeHHSAMU: Teocopuel, antpornocoduei,
posenkpeiinepcteom [8, 9]. Ussectro, uto MBaHOB mpo-
SIBIISLT  CHIepXKaHHBIM HMHTepec K TBOopuecTBY llenmanaHa.
B 1904 r. B xypHane «Becw» Obuta omy0iHMKOBaHa
HeOoJIbIIas, HO He JIMIIEHHAs IPOrPaMMHO-ICTETHUECKUX
HOTOK pereH3us VBaHoBa Ha Tpareauto Ilemamana «Ce-
MHpaMHUa», KOTopas Oblila CEITpaHa B pa3BalMHAX JPCB-
HETOo TeaTpa BO (paHIry3ckoM ropoae Hume. MiBaHoB maet
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COYYBCTBEHHO-OTPHLATENBHYIO XapaKTEPUCTHKY TBOpUE-
crBa llenagana. PycckoMy CHMBOJMCTY HMIIOHHUPYET
cTpemiieHHe ()PaHIy3CKOTO MO3Ta-MHUCTHKA BHOBB IIPH-
JaTh UCKYCCTBY CBSIICHHBIN XapakTep, CBA3aThb €ro ¢
MH(pOM, OHAKO B )XMBOM MHQoTBOopuecTBe Banon Ile-
JaJaHy OTKa3bIBAET, COXPaHss 3a HUM CTaTyC «H300pa3u-
Teist Muday, a He «Mu(OTBOpIAY.

«Ilemaman MIET BOCCO3/aTh THEPATHUECKOE HCKYC-
cTBO, Kak nodTel XVII B. Hckamu Bocco3aaTh HCKYCCTBO
Kaccuueckoe. HazoBem im ero apambl BooOIe — ICEB-
norueparndeckumu? Mol konebnemces. Ho uckycHo cro-
JKEHHbIE TUMHBI K 00XecTBaM 3Be3[ elle OecCUIIbHBI HU3-
BECTH Ha HAC WX JKUBBIC CHIBI. “MHOT0O THPCOHOCLEB, HO
MaJIo BaKXOB”’, TOBOPWJIN IPEBHHUE: MHOTO H300pazuTenei
muda, HO Tae mupoTBopb? U B cozmanmsax I[lexamana
MBI He BUIUM uBOT0 MupoTBOopuecTBay [10. C. 54].

Cas3p MBanosa ¢ IlenagaHoM TeMaTU3UPYETCS TOJIb-
KO oHUM uBaHOBeaoM — [ .B. O6arauasiM. OH cTaBUT €€
B 3aBHCHMOCTh OT 3HaKOMCTBa [IBaHOBa uepes
A.P. MunuioBy ¢ yuenueMm Pynoneda Ilreiinepa: «B
Havane sHBapst 1907 r. MuHIoBa moaApoOHO mepeckasa-
ja ViBanoBy yuenue P. IllteliHepa 0 Tpex MyTAX y4YEHH-
yecTBa (BOCTOYHOM, XPHUCTHAHCKOM U PO3EHKpeHIep-
ckoM) <...>» [9. C. 20]. OGaTHHH OTMEYALT, YTO «HA Y-
0exXe BEKOB PO3EHKpEHIEepcTBO <...> COCTABIAJIO 4YacTh
NIeCTPOH KapTHHBI MUCTHYECKUX YBIIEUCHUH (PpaHIy3CKO-
ro mojepuusma» [Tam xe. C. 21], x xoTopomy OBLIH
0COOEHHO YYTKH MOJIEPHHCTBI PYCCKHE, BMECTE C TEM
HccienoBaTelb KOHCTaTHPYET, YTO «O0 KOHTakTax lBaHo-
Ba C PYCCKHMMH MAaCOHaMH-PO3CHKpEHIIEpaMu» HHUUETO
JocToBepHO He u3BecTHO [Tam xe. C. 182].

OO6aTHWH YKa3bIBAaeT TOJIBKO Ha OJHY TOYKY Iepece-
yenust MBanoBa u Ilenanana — y»e MPOLUTUPOBAHHYIO
Ham¥ perieH3nio ViBaHoBa B xkypHaie «Becb». OTMedas B
LIEJIOM OTPHULATEIbHYI0 OILEHKY PYCCKHM CHMBOJIICTOM
TBOpYECTBA CHMBOJHCTA (paHIy3ckoro, OOaTHHH yKa-
3BIBa€T Ha POJCTBO HEPATUUECKOT0 UCKYCCTBA, K KOTOPO-
My ycrpemiieH [lenanaHn, «c mporpamMmoii HoBoro mudo-
TBOpYECTBA, CyThIO ero [T.e. MiBanoga. — JI.K.] coOcTBEeH-
HOMW 3CTETUKU TeX JeT (IepBas HBaHOBCKas CTaThs B «Be-
cax» «IloaT u yepHb» ObLIa AEKIapalMei dTOro Hujaeana)
[Tam xe. C. 21].

Wnest comocTaBuTh NENaJaHOBCKYI0 M HBAaHOBCKYIO
Tpareauu poawiack omaromaps A.®. Jlocey. 13 0630pa
nucropuyeckoil »Bomonun obpasa [Ipomeres, naHHOTO B
ero xaure «lIpobirema cUMBONIAa M PEATHCTHIECKOE HC-
kyccTBO» [11], MOXHO clenaTh MpeArnooKeHUe, UYTo B
XPOHOJIOTHYECKOM U KOHIENTYyaJbHOM IJIaHE K MBAaHOB-
ckomy IIpomerero Gmmxe Bcero Ilpomerelt menamaHoB-
ckuil. «IIpomereii y Ilenanana — npexnae BCero anocroll,
MYYEeHHK M IPOPOK MCTHHHOTO Oora. B cBoeit 6iaropon-
HOW MMCCHH CIIACTH YEJIOBEUECTBO M HANPABHUTh €ro pas-
BUTHE TI0 MYTH Iporpecca (IaTh OrOHb, HAYYUTH peMec-
nmaM, HWCKyccTBy, mro0BH) I[Ipomereil BbIpakaeT BOIIO
BBICIIEro 0ora, 0 KOTOPOM OH TOBOPHT Kak O ‘“‘co3jarene
Mupa”, o “TBOpIE CMEPTHBIX W OCCCMEPTHBIX , KaK O
“nepBonpuunne Beenennoii». <...> “3eBc ke He Oor, a
cKopee 1aphb’, opunHaNbHas npassias BuacTb» [Tam xe.
C. 270]. Dra xapaktepuctuka, nanHas JIoceBsIM mernaa-
HOBCKOH BEpCHH aHTHYHOT'O T€pOs, TOXKISCTBEHHA OIHO-
My U3 LEHTPAIbHBIX Pa3BOPOTOB NMPOMETEEBCKOM TEMBL,
KOTOpasi OTJINYAeT MBAHOBCKHUII 3aMbICET — THOCTUYECKOE
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[0 CBOMM HMCTOKaM pacIIeIUIeHHe 3eBca-aHTaroHWcTa Ha
JIBE MIIOCTACH™.

Jlst 06omx TIOATOB XapaKTepHa WHTEpIpeTarus odpa-
3a [Ipomertesi, HecBOWCTBEHHAs: HOBOEBPOIIEHCKOW JIUTE-
patype, rae IIpomerteil mpencraer, Kak MpaBwilo, B Kade-
CTBE TBOpLA LMBUIN3ALUU WIA HICAIBHOTO XYAOXKHUKA.
VY HBanosa u [lenanana IIpomereii BHOBb oOpeTaeT aH-
TUYHbIC, YHUBEPCATbHO-CUMBOJIUYECKHE YEPTHl — KOCMO-
TOHUYECKUE U aHTPOIIOTOHUUECKHE.

[IpumeuarensHo, uto u [lenanan, u MIBaHOB OpueHTH-
pyIoT cBoM Tpareauu Ha Dcxuna. Ilenamanosckuii «IIpo-
Meter-Ornenocen» u uBaHoBckuil «IIpometeit» 3akaH-
YUBAIOTCS TEM, ¢ 4yero HauuHaercs «CkoBaHHbIN [Ipome-
teit» Dcxmna: ciayru 3eBca Kpatoc (Bmacts) u bus (Cu-
nma) BeayT [Ipomerest K IMyCTHIHHOW cKaje, 4TOOBI 3aKO-
BaTh €r0 TaM HaBEK.

UtoOBI OTBETUTH Ha BOMPOC O cTereHu Onmsocth Ile-
JagaHa U VBaHOBa, Mbl NPEINPUHSIN CPABHUTEIbHBIN
aHaJIM3 PYCCKOro M (PPaHIy3CKOTO TEKCTa, LENbI0 KOTO-
poro OBLJIO BBIABICHHWE TOYEK COMPUKOCHOBEHHS 000MX
MPOU3BENCHUHN, SKCIUTUIUPOBAHHBIX Ha OOPa3HOM, MO-
TUBHOM WJIH TpoOJIeMHO-TeMaTH4eckoM ypoBHe. llpu-
CTymasi K CONOCTaBIEHUIO, Mbl TIPUJIEPKUBATTUCH THUTIOTE-
3bl, 4TO MIBaHOB Tak WM MHAYe JEp>Kaj B yM€ pa3BOPOT
MIPOMETEEBCKOW TEMBI, TPEICTABICHHBIA Y TIaBbl (paH-
LY3CKUX PO3EHKPEHLIEPOB, U €CIM HE MPSIMO 3a HUM Clie-
JIOBaJ, TO YYHUTHIBAJ, CO3[aBas CBOIO BEpPCHIO oOpasza C
TBHICSIYETIETHEW UCTOPHUEH.

Kakue >xe Touku cONpUKOCHOBEHUSI HAM yAajoCh BbI-
SIBUTH?

BaxuelimmM (1, moxanyi, Hanbojee XxapaKTepHBIM)
IIyHKTOM CXOXACHHA OOOWX TPOM3BEIACHHUHA SBISCTCS
yXKe YIOMSHYTOE pacuienieHue MH(OJI0ru4ecKoro
anraronucra Ilpomeres. 1 y Ilenanana, u y Banosa
00pa3 3eBca Kak BEpXOBHOTO O0XKECTBa pa3aBaMBACTCS
Ha 3eBca, cbiHa KpoHoca, npassiiiero Mupom, B KOTOpOM
MOCJie TUTAHOMAXUH BOLAPSETCS TAPMOHHUSA U MOPSIOK,
1 Ha 3eBca MPEMHUPHOTO, a TOUHEE TOBOPS, Ha OE3bIMSIH-
HOTr0, HeBesoMoro bora, KoTopelii 0OHUMaeT coboii Bce
Cylllee U MPOSIBISETCA B OTHEHHON CTUXUH.

Y UBanoBa IIpomereit BpaxayeT ¢ 3eBCOM-
Kponunom, noToMy 4TO €ro BiaacTh HaJl MUPOM OTHOCH-
TeJIbHA U JACPKUTCA Ha TUTAHWYECKUX Hadajax BIAcTH U
npuHy)aeHus. OqHoBpeMeHHO ¢ 3TuM [Ipomereii moun-
TaeT 3eBca MpeMHpHOTO, abcomoTHOro. OH TOTydaeT
pasHele umeHa: /[yx, Beccmepmuoiii 6 cebe, Eounbiil,
negedomuiil boe, Cam 6 boeax u Cam 6 uenosexe.

TsI )KEPTBBI XOUECIIIb BO3HOCHThH OOTaM,

Ho He uHBIE KEPTBBI, YeM MOSL.

He pabonencrBoBath, HO IPHOOIIATHCS
CrapeiimiuMm B HEOecax, U B HUX Tomy,

Kto Cam B 6orax u Cam B TeO€e, CBOOOTHOM, —
Takue KepTBbI YUPEIUTh MPOMBICITHIT

B oTpany nrofsm, B HCIIOJTHEHbE TPAB/IB,

W B HCIIBITaHBE BOJIBHBIM, H B COOIa3H

U rueB Kpounny I[Ipomereii [13. C. 35].

V Ilenanana 3eBc TpaktyeTcs Kak napb Onumrma, Haj
KOTOPBIM, OJIHAKO, CTOUT JPYroil BiaJblka — TaWHBIH,
BeIcmmii bor, a cam [IpomeTeii Ha3pIBaeT cedst €ro «Trpo3-
HBIM IJIallIaTacM»).



Toi que je sens, toi que je sers; sans te connaitre,
que j'appellerais Dieu, si j’ignorais les Dieux

[14.P. 10].
Sais-tu, Fille de Zeus, comment le vrai Dieu se révéle?
Par la bonté: pére des créatures, il ne maudit jamais;
il avertit, il enseigne, il punit, mais it ne détruit pas.
Oui, Zeus n'est qu'un roi, Athéné,
il régne sur 1'Olympe, mais un autre regne sur lui
et je suis le héraut redoutable de ce Dieu supréme et

caché [14. p. 18].

OroHs ecTb CMMBOJ BEpXOBHOTro OoxecTBa. Tak ero
nonumaet u MBanos, u [lenagan. W napoBanue orus jo-
JsaM, cosepiraemoe Ilpomereem, mOHMMaeTcss Kak MpH-
oOmeHne K HCTHHHO OO)keCTBEHHOMY Hadanmy. Cmblcn
oorobopuectBa [Ipomeres u y BanoBa, u y Ileramana
3aKJII0YaeTcsl, cTajo ObITh, B CTPEMJICHHMH YCTaHOBHTH
HCTUHHOE OOTOIOYUTaHHE.

Jnst Banosa u Ilenamana oOmmM oka3bIBaeTCs aH-
TPONMOrOHMYEeCKU MOTHUB MCHOJIb30BAHHUS TOXMIIEH-
HOI'0 HeGeCHOI0 OTHsl B LeJIsIX 3aBepLIeHHUs] TBOPEHHUSs
YyeJIoBeKa.

WBanoBckuii IIpoMereil 3akaHYMBAeT TBOPEHHUE JIIO-
Jield ¢ TOMOIIBI0 HEOECHOTO OTHS, KOTOPBIH OH B IIOJIOM
TPOCTHHKE YHOCHUT B TOT MOMEHT, KOTAa OOI'M yCTpeMIIs-
10Tcs ¢ HeOec, yTOObI MIEe3peTh co3aanHylo [Ipomereem
Iannopy.

Ha Bepx ropsl cienurTensHON MeHs

OH BO3BECTH BEJIEJ HOCITYIIHBIM CTPakaM;
CaM, ¢ TIOJIBIM THPCOM, CIIPATANCS M KA.
3aKphIB I1a3a, JeKania 5, Kak )KepTBa.
Jlazyps 3usina. Kpacoroit moeit
[IpuBneyeHsl, 3aKIEKTAIN BHICOKO
Onummna xumHuKd. CTpemriiaB K Jo0brde
Huspunynuch, KOrTbMU Ipo0s IEPYH, —
Kaxk OynTo pyxHyJa ceMepHO# rpoMaion
D¢upa mameHeromuit 4epTor.

OH HCKpPBI B THPC YKPaJ, MCHs K OpJjiaM
Ocragui... 5 B cembe Goros mpocuyiack [13. C. 68].

INemaganoBckuit [IpoMeTeid ¢ MOMOIIBIO OTHS Kak OBl
Mepeco3iaeT paHee CO3TaHHOTO YellOBEeKa-IHKaps, MCITy-
TaHHOTO HEWCTOBCTBOM OOXECTBEHHO-TIPUPOJHBIX CHI,
SIBJICHHBIX B THTAHOMAXHUU.

0 toi qu'attendent les Mortels, nouveau Zeus,
viens créer I'homme, une seconde fois,
pour la lumiére et I'immortalité! [14. P. 25].

VY Ilenagana u MBanoa IIpomerel mpeacraer B
NMepBYI0 o4YepeAb KaK JAeMHUYPI, BasTelb UYeJIOBEKa U3
riuabl. A.D. JloceB oTMedaeT, YTO «MOTHMB CO3JaHHUSA
[IpomereeM camMux JdroAei, OTCYTCTBYIOLIMM B MEPUOL
KJIACCHKH, BOOOIIE ABJISIETCS JOBOJBHO PEAKMM B aHTHY-
Hoit utepatype» [11. C. 235]. OH 3adukcupoBaH Brep-
Bble B OacHsX D3oma, 3areM B «Mudonornyeckoit 6m6-
nuoteke» Anosuionopa, B «Onucanun Omnaas» [laBca-
HUs, a Takke B moome OBunus «Metamopdo3si». Ilema-
nan u MBaHoB m3ob0paxaroT [Ipomeres He MPOCTO Kak
co3JaTesis 4eJI0BeKa, a IMEHHO KaK BasiTelsl, CKyJIbIITOPa,
CBOUMHM PyKaMH M HaJdbLaMH JICTISIIIET0 YeJIOBEKa.

Cama B mepcrax MOMX Cllarajiach riinHa

B 00sm4bs cTpoifHBIE MOUX JIETEH,

Koraa coriien st B maxHyIie rapbio

VY nonus, rae npax TutaHoB Tiedn,

Mrnanenna J[nonuca pacrep3aBiinx

U B 1u10Th CBOIO MPHUSBIINX IIOTH €rO.

<..>

Mowux NmepCcTOB KIana )KUBas IepCTh,

Yrto06 pa3pemuts 60ronoa00HbBIX TICH

U ceety nust BepHYTH OroHb Miazgenna [13. C. 14].

Ah! jai repris mon grand office,
replacé 1’homme entre mes mains:
j'ai modelé son ame, comme j'avais sculpté son corps:
nul Dieu ne pensera a les détruire, désormais!
[14.P. 31].

U Ilemapan, m MBaHoB 0oTMeUaroT ABOHCTBEHHOCTH
TBOPEHUsI, BHIIEAIIET0 U3-oa pyk [Ipomeres, ero co-
BEPIICHCTBO M HECOBEPIICHCTBO OAHOBpeMeHHO. CoBep-
IIEHCTBO TPOSIBJISAETCS B TOM, YTO, TMOCKOJBKY UYEIIOBEK
co3maercs 1o oOpa3dy W MOJOOWIO CBOETO TBOpLA, OH
HAJIENISETCSl €r0 CYIIHOCTHBIMU uepTamu. Tak, uernoBek y
Ilenagana u lMBaHOBa HaJeIEeHO CIIOCOOHOCTBIO H3Me-
HATBCS, TPEOIOJICBaTh CBOI OTPAHUYCHHOCTH, COBEp-
[IEHCTBOBATHCA.

Mais le Dieu, confirmé en ses prerogatives par le Destin,
ne saurait déchoir ni monter; ce qu'il est, il le sera
toujours;
le Daimon, au contraire, libre en son devenir,
s'il risque de tomber peut aussi s'élever sans limites
[14.P.12].

aux Daimons ils ressemblent, moins I'immortalité;
car ils évoluent par eux-mémes [lbid. P. 14].

Ce6s TBOpUTH MoOTyIIUX cotBopur s [13. C. 13].

Ce0bst TBOPUTH CBOOOIHBIX COTBOPHI 51
[Tam xe. C. 32].

OpHaKO 4YeNOBEK y OOOMX I03TOB-MBICIMTENEH CO-
BEpLICHEH JIMIIb MOTEHINAIBHO, B JICHCTBUTEILHOM OBI-
TUU NIPOSBIIACTCS MPEXKIE BCErO €ro nopoyHocts. Y Ile-
JlaJjaHa BBICOKOMEpHE JIIoAeH OBLJIO «OCIEIUIEHO JIHIIb
€MHCTBEHHBIM JTy4OM CIIPaBeIMBOCTHY», «3HAHUE TOCe-
SUTO Cpear JIIOAE HEUECTHEY.

Présomptueux et enivrés, enfants hardis,

qu'un peu de science émervelle;

aveuglés d'un rayon de justice,

6 vous que j'ai tirés de la sauvagerie,

VOuUS que j'aurais conduits a I'immortalite,

si votre nature incompléte n'avait trahi ma volonté,
Ephémeres, mes fils, que faites-vous? [14. P. 31].

I'pexoBHOCTh uenoBeka [lemamaHa CBA3BIBAET C €ro
TUTAHUYECKOMN PUPOAO:

Puérils étourdis et aux Titans semblables
vous aussi rejetez la prudence [1bid. P. 30].



OT0T opduUecKuii aHTPOTIOTOHUIECKAH MOTHB, JIUIIH
BCKOJIb3b HamedeHHBIN y [lenagana, cTaHOBUTCA KITtOue-
BBIM, 0a30BEIM y lIBaHOBa, IOCKOJBKY JBOWCTBEHHOCTH
genoBeka 00yCJIOBJICHA €r0 MPHUPOJOH, THTAHWIECKOH H
JIMOHUCHHUCKONW OTHOBPEMEHHO, I'PEXOBHOM U IPaBEIHOM,
00yCIIOBJICHHOH XapaKTepOM IPOMETEEBCKOM IEMIYPTHH.
V Ilenanana HECOBEPUIEHCTBO 4YEJIOBEKA MOTHMBHPOBAHO
HECOOTBETCTBUEM HJCHU U €€ BOIUIOIICHUS:

effroyables effets de la plus pure idée!
Mon chemin de lumiére aboutit & I'horreur! [14. P. 31].

VY VBaHOBa TUTaHWYECKOE HAYAJO IpeXa B YCIOBEKE
MPOSBIIACTCS Pa3HOOOPA3HO, W TPEXAE BCETO B YOMii-
crtBe. OnuH u3 cerHOB [Ipomeres Apxat, mogooHo Kawn-
Hy, yOmBaeT cBoero Oparta Apxemopa, Kemas 3aIoiry-
YUTHh OOKECTBEHHBIH OTOHB. C IMPHUXOJOM B MHP CMEPTH
cpend IOACH TMOSBISAIOTCS HEHABHUCTh W OTYasHHE.
VY3HaB, 4TO CMEPTh — KOHEUHBIN Y€l KaXKJOro 4eJIOBe-
Ka, eme oAWH M3 ChIHOB I[Ipomeres ABTOAuMK yOuBaeT
cam ceos.

O6mum st Tlenagana u MiBaHoBa, KpoMe TOTO, SIB-
nsiercst MoTuB co3nanus I[lpomereem IManmopwl, Koto-
pas B caMOl paHHEH, TeCHOIOBCKOI Bepcuu Muda sBIs-
€TCSl TBOPECHUEM OJIUMITUHCKHUX OOTOB, MCTSIIIUX MSTEK-
HOMY THUTaHy M YEJOBEYECTBY 3a OBJaJIcHHE HEOECHBIM
orHeM. Buepsrie nntepnperanus Ilpomeres kak cosna-
tens [Tangops! nossnsiercs y gunocoda Il 8. [Tnotuna,
OCHOBaTeNsl KONkl Heoraronnsma [11. C. 239-240].
VIBaHOB MOT" HEMOCPEACTBCHHO 3aMMCTBOBATH 3TOT MO-
tiB n3 punocopun Ilnoruna, kak u [lenaman. OgHAKO
JUTS TIOCTIETHETO0, KaK MPeACTaBUTENs (QpaHIly3CKOil Tpa-
IUINH, POJIb TIOCPEIHNKA MOT CHITpaTth BoibTep, omepa
kotoporo «l[lanmopa» mocTpoeHa Ha MOTHBE JIOOBH
IIpomeTtes k co3nanHoi uMm camuM [lanmope u 6oproOe 3a
Hee ¢ 3eBcoMm [15].

[Tannopa BO3HHMKaeT B pe3ysibTaTe pasJeieHUs Ie-
nocTHOW nmyHocTh [Ipomeres Ha JBe WIOCTacH — MYX-
ckyro u xkeHckyto. [Ipomereit naet [langope aymry (oHa
Ha3BaHa B TPareIuu 0ywou e2o oyuiu), a 00TH — TeJo.

®emuny moaut: «Matepb, U3BeIU

Keny Ha cBeT U3 camoro MeHs!

Ce0e s paBHOH HEe HalAy MEX HUMQ,
Heteit cBOOOAHBIX C HEll HE TIPHKUBY.

Bce xeHCKOE TyIIEeBHOTO COCTaBa,

YTo ecTh BO MHE, — JIal0; ThI TEJO Jail».
Pexna ®emupa: «byner no xenaHblo.

S teno nam, u BeIHY U3 TeOs

Bce »xeHCKoOe DyIIeBHOTO COCTaBa.
OTHBIHE THI BCEIIETIO0 MY>KEM CTaHEIIb

U Ge3 xeHbl, UTO KaMEHb 03 OTHHBA,
JKuBoTBOpAImKX HE pa3OpBI3HEIIb HCKPY. —
U BHOBB pekna: «Ho KTo jxeHy cienuTs
HUckycen? Boru. JIénora — ux gap» [13. C. 65-66].

Cosnanne [laHmOpbl CTAaHOBUTCS MOATOTOBUTEIBHBIM
aKTOM K TBOpEHHIO 4yenoBeka. [Ipomereii ucrons3yer I1an-
JIopy Kak ujea bHbIH 00pa3erl mpy CO3IaHIH KEHIIHH:

[Ipoo0Opaza nckan BoO MHE XYIOKHUK
CBOMM TBOPEHBSM (ITBET 3€PKATBHOCTH AyIIy!)

W, Ha MeHs B3upas, Bac TBOpUJI,
[IpexpacHbie — MOe o100k — cecTphI!
[13. C. 67].

V Tlenanana [langopa mosiBugeTcsl TpaJUIIMOHHBIM
MH(}OJIOTHYECKUM IyTEM: €€ CO3/Jal0T OJMMIUICKHE
0orm, HO TaK Xe, Kak y VIBaHoBa, OHa Hrpaer
JeMHYPru4ecKylo pojb, CTAHOBUTCSH 00pa3mom st
TBOpPEHMS.

Boru co3znator teno ITannopel, HO OHO JUILIEHO CO3HA-
Husi, o0e3nymieHo, U [IpoMereil BKIAIbIBACT B «CUSIO-
LIYI0 MAaTEPUIO» yIIY.

O Matiére splendide, st je te donne une ame,
voudras-tu sauver les humains? [14. P. 46].

[Les Dieux] m'ont donné la vie et tu m'as donné I’ame;
tu es mon maitre, tu es mon Zeus! [Ibid. P. 54].

ITannopa craHoBUTCS Matepplo 4ell0BeKa.

et maintenant tu t'appelles la Mere:

je te salue, sublime Majesté!

Penche-toi sur ce berceau d'osier, vois ces langes,
Etre sacré, Etre divin, source de I'homme! [lbid. P. 46].

Ona kak Obl Iepeco3qaeT YeJIOBEYECKYI0 MPUPONY,
CMSTYaeT YEJIOBEYECKHE HPaBbl, NPHHOCUT B IKHU3Hb
HEKHOCTB, paJloCTh, KPACOTYy.

viens créer I'homme, une seconde fois,
selon la douceur et la joie infinies!

Prométhée nous donne Pandore!

Oui, nous obéirons a I'adorable créature,

et nous serons trés doux, nous plierons notre rude nature!
Viens fonder le foyer, la famille! [Ibid. P. 47].

XapakTepHbIM aKKOMIIAHEMEHTOM co3/1aHus1 [1annops!
y WBanoBa u Ilenagana cTaHOBUTCS MOTHB NMPHHECEHHUSI
IHanpops! B :keprBy. Y Ilenamana Ilangopa, co3naHue
00TO0B, MPUHOCHUTCS UIMHU B XKEPTBY pajn HaKa3aHUs Yelo-
BEYECKOro poja; y MBaHoBa cam Ilpomerei, co3narens
[TaHOOpPEI, TPHHOCUT €€ B KEPTBY PaJH TOTO, YTOOBI J10-
OBITH HeOECHBII OTOHB, HEOOXOAUMBIN eMy NI 3aBepIie-
HUSI TBOPEHHS YEI0BEKA.

C ITargopoii y 000uX IMO3TOB CBSA3aHBI COTEPUOJIOTH-
YyecKHe MOTHBBI. VI3MEHEHUs, KOTOphIE MPOU3BEIET Ie-
naganoBckas [lannopa B yelloBe4eCKOM €CTECTBE, pUBE-
YT K TOMY, 4TO PoJi OECCMEPTHBIX HE TOJIBKO MEPeCcTaHeT
BpaXJ10BaTb CO CMEPTHBIMU, HO U COCAMHHUTLCA C HUM
(C. 50), uto Oymer 03HA4YaTh OKOHYATEJIHHOE CITACCHUE
JUISl 4EJIOBEKA.

Olympiens, vous vouliez abolir mon oeuvre,
mais je retourne I'arme contre vous!

De Pandore naitra une race hardie:

ses fiiles vous plairont, Immortels!

vous viendrez dans leur lit.

Ainsi les Dieux se méleront aux hommes,
car le Destin le veut! [Ibid. P. 50].

WBanoBckas Ilannopa, npuHOcUMasl B KEPTBY ChIHA-
Mmu Ilpomeres u momemaemas demuoi B riryOuHe 3eM-



JI, CTAaHOBUTCS CHUMBOJIOM YEJIOBEUECKOrO yXa, APEM-
JIOMIETO B OXKHIAHUU OO0XECTBEHHOTO HHUCXOXICHHS.
ITarnnopa — Hesecta HOBOTO JlMOHHMCA, KOTOpasi BOCKpec-
HET, KaK TOJIbKO OH BOCTOPKECTBYET B 36MHOM MUDE, C €€
BOCKPECEHHEM CBS3bIBAETCSI HCUYE3HOBEHHME HACHIUS U
BJIACTH U YTBEPKACHUE pasi HA 3EMIIE.

Paznuuus mexny npoussenenusmu llenagana u Ba-
HOBa Tropasno 0oyiee OYCBHUIHBI U MHOTOUUCIICHHBI, YeM
cxozactBa. OMHAKO KOMIUIEKC 00pa30B, MOTHUBOB, CMBbIC-
JIOBBIX aKIEHTOB, OOIIUX T 000MX TEKCTOB, HACTOJIBKO
penoK, crenupuueH U SPOK, YTO CYUTATH MPOCTHIM COB-

MaJICHHEM UX COBMECTHOE NMPHUCYTCTBHE B ITPOU3BEICHUIX
Ha OJJHY M Ty € TeMy HauBHO U JIeTKOMbICIeHHO. Hamu-
gre obmux uept y IlpomereeB JKozedena Ilenamana u
BsdecnaBa ViBaHOBa MO3BOIISIET MpEIIOaraTb He TOJIBKO
TUTIONIOTHYECKYI0 ((MIOCOPCKH W MECTUYCCKHA OKpa-
IIEHHYI0) OOIIHOCTH B PacKPBITHH OJHOTO M3 CaMbIX I10-
MYJISPHBIX «BEYHBIX)» CIOXKETOB, HO U T€HETHYECKYIO B3a-
HUMOCBSI3b, KOTOpasi KOCBEHHBIM 00pa30M IOJITBEPKAALT-
Csl COYYBCTBEHHBIM BHMMaHHEM lIBaHOBa K TBOPYECTBY
Ilenagana kak pa3 B nepuoj ohOpMIICHHUS 3aMbIciIa Tpa-
requu «IIpomerei».

[MPUMEYAHHE

“Tanc Monac, aBTOp KIIacCHUYECKO# MOHOTpadHI IO THOCTHIN3MY, TIPHBOIHT CBH/ICTENBCTBA 3 TPAKTATA AIXMMIKA 30CHMBI «OMeray, B KOTOPOM
MPEeICTaBJIeH B3IV Ha 3eBca, CXOXKHI € MENaJaHOBCKHM M MBAaHOBCKHM: 3€BC, Kak MPOTHBHUK [IpomeTesi, TpakTyeTcsl Kak reMapMeH, O0XKeCTBEH-
HBII BJIaCTHTEIb KOCMOCA, IMMaHCHTHBII eMy, a [Ipomereii — kak ciryuTens TpaHCcLeHAeHTHOro OoxxecTBa (y Ilenagana — Oe3pIMEHHBIN OOT, CHM-
BOJ KOTOPOT'0 — OTOHb, y IBaHOBa — 3eBc mpeMupHsIit) [12].
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The Russian symbolism is characterized by a close attention to philosophical and aesthetic and to mystical and esoteric interests
of French modernism. One of its most important figures was Josephin Péladan, one of the leaders of French Rosicrucianism. In the
beginning of the 1900s, Vyacheslav lvanov, a “master of Russian symbolism” paid attention to Péladan’s works. He published a
review about Péladan’s drama “Semiramis” in the magazine Vesy in 1904. Right in this period, lvanov conceived his tragedy “Pro-
metheus” (1915). The aim of this research is to prove the thesis that Ivanov’s tragedy is chronologically and conceptually close to
Péladan’s tragic trilogy La Prométhéide made in 1895 (especially to its first part “Prometheus, Bearer of Fire”). Therefore, the mate-
rial of the research was Ivanov’s tragedy “Prometheus” and Péladan’s tragedy “Prometheus, Bearer of Fire”. In the research, several
philological methods were used: comparative, motive, figurative, mythopoetic. The usage of these methods allowed revealing the
main common features in these two works explicated on the figurative, motive, thematic and problematic levels. For the comparative
analysis of the Russian and French texts, the author used several research works on symbolism, mythology, history of literature and
history of religion. The research consisted of the following steps: (1) identification of parts of the texts that have common features on
the figurative, motive, thematic and problematic levels; (2) a comparative analysis of the identified features; (3) comclusion on the
received data. The result of the research was the identification and description of seven common features in Péladan’s and Ivanov’s
tragedies: (1) the splitting of Zeus’s mythological antagonist Prometheus into two hypostases, higher and lower, transcendent and
immanent; (2) the image of Prometheus as a demiurge; (3) an anthropological motive of the usage of stolen fire for completing the
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creation of man; (4) the dualism of the creation determined by Orpheus’s anthropology in Ivanov and by the discrepancy between the
idea ant its incarnation in Péladan; (5) the motive of Pandora’s creation by Prometheus accompanied by the motive of her sacrifice;
(6) the anthropological function of Pandora as an ideal model in the creation; (7) the soteriological function of Pandora as a peace-
maker between gods and men. The complex of the common features between the two tragedies shows their typological similarity and
their genetic relationship which is confirmed by Ivanov’s sympathetic attention to Péladan’s works right in the period of the for-
mation of his idea of “Prometheus”.
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	S является всемогущим = когда (p) □ ((S волит p) □ → (S намеренно приводит к p)), где □ → сослагательное условие [2. P. 405–407].
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	Решая проблему «не лучшего из возможных миров», модальный реализм признает, что наш мир – не лучший из миров. В этом случае логическое выражение приобретает следующий вид:
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